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Introduction

Tertullian is one of the most quotable, and mosiguoted, Church Fathers. As a
polemicist, Tertullian uses his gift to flatten @mponent with a phrase, and then kick the
helpless, defeated heretic with the swift bootawEasm. His gift for the mordant phrase
means that his one-liners linger in the memory laftgr the context or controversy that
he addressed has been forgotten.

Over the past 1700 years there has been much gerdgoover two remarks of
his: “credo quia ineptum” and “Quid ergo AthenidHeerosolymis? quid academiae et
ecclesiae?" This paper was inspired by the second remarkaaromment made by
T.D. Barnes concerning it in his controversial, amdome ways brilliantTertullian: A
Historical and Literary Studg.

Barnes uses the Jerusalem/Athens “dichotomy” todrthe debate around
Tertullian’s rejection or embrace of classical atdt Hecontends that “in a wider sense
he has himself reconciled Christianity and cladsioiure”? Barnes’ summary of his

argument to support this claim deserves quotatiduali:

! The first remark is usually misquoted as “cred@mgbsurdum”, which misrepresents Tertullian’staté
towards rational religious belief. The referereéoiDe carne Christb:4, and the context is “crucifixus est
dei filius:non pudet, quia pudendum est. et moreatdei filius: prorsus credibile est, quia ineptest. et
sepultus resurrexit: certum est,quia impossibild@.he second remark can be translated “What hasrist
to do with Jerusalem, or the Academy to do with@heirch?”. and is frorbe Praescriptione.
Haereticorum?7.9. For an interesting discussion of Tertulliationality and belief, see Justo Gonzalez,
“Athens and Jerusalem Revisited: Reason and AiyhiarTertullian”, fromStudies in Early Christianity
VIII (New York: Garland Publishing, Inc., 1993) 1j5.2ff.

Throughout this paper, Tertullian will be quotedrrthe Latin text in th€orpus Christianorum
Latinorum vols 1-2 (Turnhout: Brepols Publishers, 1954hisTtext will be abbreviated &CL hereafter.
The author will translate the quotes where the rimggis not immediately obvious. The translatiorif w
appear in either in the main text or footnotes.

2 Barnes, Timothy DTertullian: A Historical and Literary Stud§Oxford: Clarendon Press, 1971),
especially Chapter XIII, p. 205-210. This work Mik abbreviated @arneshereafter.
% Barnes, p. 210.
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“For he used the benefits of his pagan eruditiodeiend and propagate what he

considered to be the truth. The closing word$iefxe Pallic* resolve any

conflict between the two cultures: the humbleipall of the pagan philosopher is

ennobled, once it is donned by a Christian. Irtdlkasin’s hands, rhetoric too

underwent a similar transformation.”

This paper will use Barnes’ analysis as a jumpiffigsoint to look at Tertullian’s
use of, and reaction to, classical culture. Thatafion above raises two questions. First,
why did Tertullian use pagan erudition? Secormipfwwvhom was he defending his faith?
These questions will be investigated by considetwmimportant works:De
Praescriptione HereticorurandDe anima. Based on an analysis of these wotke
paper will consider a third important question: tiee Tertullian, as Barnes states, “had
himself reconciled Christianity and classical catd.

This paper will demonstrate that Tertullian usesdan erudition”, in the form of
classical persuasive rhetoric, to persuade an aceligmat can be reached through it. The
answers to the three questions above form thestloéshe paper. First, Tertullian does
not need persuasive rhetoric in a situation whersiimply trying to strengthen and
enlighte the faithful. Second, when Tertullianhfig a battle, his opponents are both
heretics and pagans. While he appears to attabkthhem in the same work, he normally

uses the attack on paganism to undermine his @GnggtionentsDe animais a striking

example of this technique.

* CCL, De pallio,6.4.21: “Gaude, pallium, et exsulta! melior te iphilosophia dignata est, ex quo
Christianum vestire coepisti”. The Corpus Chaistirum Scriptorum edition of this treatise will be
abbreviatede pallio hereafter.

® Barnes, p. 210.

® Barnespp. cit, p. 210.
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Third, Tertullian uses Classical rhetoric to sulbviee typical religious
syncretism, in vogue since Alexander, in favor of the exadusiry claims of
Christianity. This syncretism allowed multiple goldom multiple locations to be
worshipped. It emphasized acceptance and toleratiher than exclusive worship of a
single god. To reconcile “Christianity and classiculture” would require a

transformation of this syncretism.

"“Syncretism” is defined, for the purposes of théper, as “the attempted reconciliation or union of
different or opposing principles, practices or jgetas in philosophy or religion”.The American College
Dictionary)
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De Praescriptione haereticorum

Tertullian’s success as a polemicist is demoredray his impact on later
theologians. His impact can be seen in the fadtttie weapons he chose and developed
been used ever sineA key element of his persuasiveness comes franalbility to
understand his audience. This paper will firstneixee the tools Tertullian employs ibe
Praescriptione haereticorurh.

Tertullian lays out a general case against hex@tiDe Praescriptione
haereticorum. This didactic work seems to be intended to stfeeya Christialf
audience against heresy. It accepts the inevitabil heresy and points out that the
existence of heresies was foretold in Scripturaridicio praesentium temporum etiam
hanc admonitionem prouocat nostram non oporteremi@si super haereses istas, siue
quia sunt, futurae enim praenuntiabantd"The parent of heresy is philosophy: “ Ipsae
denique haereses a philosophia suborndffTinis is a constant theme in Tertullian, as
will be seen iMpologeticumand in the treatise that he devotes to the degiruof

Platonic ideas concerning the sddé anima

& Tertullian’s originality is a separate questidtie was clearly indebted to, for example, Irenatarsa
number of his ideas, including probably the conadpegula fidei. Influences on Tertullian are discussed
at length in J.H. Waszinke Anima Quinti Septimi Florentis Tertullia@hmsterdam: J.M. Meulenhoff,
1947). This topic deserves a separate study.

° Since this paper is intended to be a rhetoricdlléerary study, the chronology of Tertullian’s s is
not discussed. Since Dr. Barnes wrote his boakahionology has been hotly debated by scholars far
better qualified than this author. For purposethisf paper, the conventional chronology giveL,
volume I, p. 1627f is assumed, as opposed toitharnes

1% For the purposes of this paper, the term “Chrigtiaill be used to designate both Catholic and
Montanist believers. It is assumed that Tertuliamonception of Montanism did not require acceptaof
doctrine counter to Catholic orthodoxy.

1 CCL, De Praescriptione. haereticoryrt1. “The condition of the present times in fealls out our
warning, that we ought not to be surprised on agtofithese heresies, nor that they exist, sindadn
they were predicted to occur.” The Corpus Chnmtiam Scriptorum edition of this treatise will be
abbreviatede Praes. haeiin footnotes hereafter.

12|bid., 7:3: “These heresies are, in fact, ingtdeby philosophy.”
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The cause of heresy is the weakness and gullilifithe Christiart® as well as
excessive seeking into questions that have alrbady settled by the Church’s
scriptures:* True doctrine can be defined by the Rule of Faith ‘regula fidei”. This
rule is summarized by Tertullian as:

Si haec ita sunt, constat perinde omnem doctriggae cum illis ecclesiis

apostolicis matricibus et originalibus fidei congpj ueritati deputandam, id sine

dubio tenentem, quod ecclesiae ab apostolis, dpasthristo, christus a deo
accepit; omnem uero doctrinam de mendacio praeand&m quae sapiat contra
ueritatem ecclesiarum et apostolorum christi et tei
Theregula fideiensures correct understanding of Scripture. NMwogortant, the Rule
bounds inquiry into all matters of faith, providiagence, as it were, for the sheep, and
separating the sheep from the heretical ddafBertullian also makes a case that the
heretics are not entitled to use the Scripturesalige these Scriptures belong to the
Church as part of the testimony of faith that theiCh inherited and which is ruled by

theregula fidei The heretics have been disinherited and hawvanm to the legacy of

the Apostles’

3 bid., 3:1: “Solent quidem isti miriones etiam gigibusdam personis ab haeresi captis aedificari in
ruinam”.

4 Chapter 11 obe Praes. haer.

15CCL, De Praes. haeR1:3 “If this is the case, it is established, th#at all doctrine which agrees with
these apostolic, mother churches, originals ofdfth, must be accepted for truth, holding withdatibt
that which the churches received from the Aposttes Apostles from Christ, and Christ from God.
Indeed, all doctrine must be prejudged [to comenfrfalsehood that one understands [to be] agaast t
truth of the churches, of the Apostles of Christ af God.”

'8 See Francine Jo Cardmarertullian on the ResurrectiofDissertation, Yale, 1974), p. 3f: “In contrast
to Origen, for instance, who uses the Rule of Fastla touchstone from which to launch his theokigic
speculations, Tertullian regards the Rule as thebary of inquiry, and he is forever working inwdram
it, explicating and defending the Rule, but nevemturing beyond it into the realm of speculation or
systematic construction”.

' CCL, De Praes. haeB7:6: “Vos certe exheredauerunt semper et abdioatat extraneos, ut inimicos”
(“They [the Apostles] have always disinherited yod rejected [you] as strangers, as enemies”).
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De Praescriptione haereticorumses Scripture to explain why heresies can exist,
and why some heretics style themselves as Christespite the fact that Truth has been
revealed in the Church. This aspect of TertulBaargument seems to be intended to
strengthen the faithful of the Church because Isealv@ady taken Scripture away from
the heretics.

The effectiveness of Tertullian’s argument®i@ Praescriptione haereticorum
derives from his understanding of his audiencertullen uses ideas that will resonate
with a believing audience to strengthen their tasise to heresy. While he touches on a
favorite theme, that philosophy is the parent akkg, he does not need to attack the
philosophical underpinnings of the constellatiorGofostic heresies in order to persuade
this audience. His objectives can be met throwsghad Scripture and through explication
of the method that underpins tregula fidei

It is interesting thaDe Praescriptione haereticorugdoes not seem to be
amenable to the kind of rhetorical analyis used Iopmber of scholaf$on his other
works. InDe Praescriptione haereticoruiiertullian simply launches his argument
about the origins, effects, causes and cures fasgavith the first chapt&t He then
enunciates and explicates his key points: herasypken warned against in Scriptfire
heresy is product of self-wifl and pagan philosopffy curiosity should not range beyond
theregula fidef®. Opposing views of heretics are rebutted as sacgsbut there is no

detailed attack made on them.

'8 For example, Drs. Barnes and Cardman.

% That is, Chapter 1 discusses the invitability efdsy; Chapter 2, that the weak will be victimsefesy;
Chapter 3 that heresy was warned against in the Nestament.

' De Praes. haerChapters 1 and 4.

“De Praes. haer6.

*2De Praes. haer. 7

% De Praes. haerChapters 11 and 14.
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Finally, Tertullian makes no attempt to draw thader into his presentation by
establishing common groundtfios) The premise that heresy is an evil is simply
assumed. It may well be that Tertullian felt neaéor thedispositioor raé.s because
the work addressed an audience whose prejudicegraadppositions he shared. There
was no need, in this treatise, to mount a fulleseasault on heresy. Tertullian’s purpose

is to help the faithful avoid heresy.
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Classical Rhetorical Structure

When Tertullian needs to attack the foundationa bélief-system he will deploy
all the resources of classical rhetoric. For waonksnded for persuasion, as opposed to
didactic works, Tertullian tends use the typicalssical rhetorical structure illustrated in

the tablé* below:

exordium Introduction

narratio Statement of Facts

propositio Point at issue or statement of point speaker
wishes to make

partitio Outline of the major points in the
argument.

confirmatio Proof

confutatio Counter argument(s) considered. In
Tertullian, chapters devoted ¢onfutatio
are often interspersed among chapters of
confirmatio.

peroratio Summary and conclusion

This method is useful for pagan, heretical and €fam audiences, since it earns the
reader’'s sympathy instead of assuming it as a quésite. For an educated audience the
structure would have been instantly recognizalsid,vaould probably have, itself,
contributed to the persuasiveness of the treafi$etDe animafollows this structure

can be seen in the next section.

%4 This table is based on the discussioB#mnes,206-209; CiceroDe oratorel, §137-147 from the Loeb
edition ofDe oratore Books 1,ZE.W. Sutton, trans. (Cambridge: Harvard UniugrBiress, 1942) ;
Quintilian, Institutio Oratoria Book 4, from the Loeb editiomstitutio Oratoria H.M. Hubbell, trans.
(Cambridge: Harvard University Press, 1968); Asdar R. DeanGlossary of Greek Rhetorical Terms
Connected to Methods of Argumentat{bruven, NL: Peeters, 2000).

Steve Hulme Church History 272a Fall 2005



Hulme Term Paper Page 9

De anima

The ideas of the various Gnostic heretics seenave hesonated well with people
in the ancient world because they syncretized Ria@nd Christian thougftt For that
reason alone Hermogenes, Valentinus and MarciondANtave been a threat to
Christianity. Were they not popular, and inteliedly attractive, it is unlikely that
Tertullian would have devoted so much ink and ¢fforfighting them.

The challenges from these heresies presented prajolems for the Catholic
church, in particular a church of martyrs like thralNorth Africa. If Marcion,

Valentinus, Apelles, and the rest were correctJnlcarnation was a sham and Christ did
not really suffer. If Christ did not suffer, whats the point of martyrdom?

Plato’s ideas about the soul, laid out in Bfeedoand theTimaeusform crucial
support for these heresieln thePhaedo Plato offers a theory in which the soul pre-
existed the body and, in its existence in the spiorld, could apprehend the Forms and
thus there possessed true knowledge while in tbdtdw However, this knowledge was
lost at birth:

“But the return to life is true, and the living com# existence from those who
have died, and the souls of those who have di#esist...[and] if it is true that
learning is, for us, nothing other than recollegtithis would be impossible

unless the soul that is in us existed somewhe@®dftook human shape.”
(Plato,Phaedo 72d-&°)

% And in some forms, Gnosticism seems alive and toelhy, based on the success of Elaine Padweds
Gnostic GospeléNew York: Vintage Books, 1979).

40 Lome 76 6vTL Kkal 70 avaPidokesbar kal ék TéV TebvedTwr Tods {BvTas ylyvestar kal Tas Tév TefvenTav
l,l)’UX(\]S EZV(IL...SZ (3,)\7’]67’}9 éUTLV...gTL ﬁpjv ﬁ lLéGnO’LS Ol3K (;)\)\O TL 7"} (;,VC’L}LV?’]O’Lg TU’}/X&,VSL OSGG...TOGTO Bé &BUVdTOV,

el i qv mov Uiy 7 Yoy mpiv év 7Gde ¢ dvbpwmivy elde yevéobar. All references to the works of Plato are
to Platonis Operaed., J. Burnet, vols. I-1V(Oxford: Oxford UnivéssPress: 1977). All translations are
by the author of this paper.
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From these ideas comes the conclusion that thisrrabtvorld is inferior to the
world of the spiritual. This idea, running fromaRi through the Neo-Platonists, was one
of the pillars of Gnosticism and of Marcionism, ahceatened the Catholic ideas about
the Incarnation. Moreover, the ideas of rewards@mishments for the soul’s behavior
outlined in theTimaeué’ were completely incompatible with Christianity.ngily, the
eternality of the soul would have eliminated thedhéor salvation.

Tertullian, as he tells us at the beginnindgpefanima had already written a
treatise against Hermogenes on the origin of tiSoHowever, that treatise had not
dealt with all the issues that needed to be handleditullian, therefore, sets out to kill
two birds with one stone. He will attack the ide&®lato and the Platonist
philosopher®, the ideas by which the heathen are captured bgnehich the faithful
are lead astray by heretis Tertullian’s method for doing so will require hitm lay out
his case as persuasively as he can. This requitemiik mean that he must build a
treatise that uses the forms and structures aiclshetoric. The following analysis of
De animatreats the work in terms of the table in the sex@tassical Rhetorical

Structure above®!

>’ TimaeusA2b.

2 CCL, De animal:1. The Corpus Christianorum Scriptorum editibtthis treatise will be abbreviated
De animain the footnotes hereafter.

2 |n De animaTertullian refers to philosphers who, at leasteyally, accept Plato’s views on the soul as
“Platonist”. This paper will use Tertullian’s ckication. Modern scholars would probably caksk
philosophers “neo Platonist”.

*'De anima3:3 “ut et illa quibus ethnici a philosophia captium..et haec quibus fideles ab haerisi
concutiuntur”.

31 Barnesgives a very brief summary of the rhetorical simue ofDe anima together with a brief
discussion of Tertullian’s reasoning on p. 206fl. JWaszink,De Anima Quinti Septimi Florentis
Tertulliani (Amsterdam: J.M. Meulenhoff, 1947) gives a longetline that deals with the philosophical
subjects treated on p. 15*ff.
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Exordium

The first three chapters Bfe animacomprise thexordiuniz Tertullian first
declares that he will be jousting, mainly, withlpsbpher&®. He considers, first,
Socrates. He notes that the account of the seahdly Socrates in prison is hardly a
disinterested exposition: Socrates is facing deatt thus can be expected to want to
maintain his composure and comfort his friendsrtuliean asserts that truth can only
come from God by revelation. It is better not tmWw God, if He does not reveal
Himself, than to know about God through human prestion>*

Tertullian considers other sources of knowledgmcgpally philosophy. He
acknowledges that philosophers occasionally hinupe truth®®> However, no one ought
to investigate farther than that which has beed bpiGod, because what God has said is
everything: “Porro non amplius inueniri licet quapuod a deo discitur; quod autem a

deo discitur, totum est®

3 “nunc ad reliquas conuersus quaestiones plurimidebor cum philosophis dimicaturusDé animal:1)
% De animal:6.
% De anima2:1.
% De anima2:6.
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Next he considers the question “why does heresf’eihe same question that
will be considered in detail in the first chaptef¥e Praescriptione haereticorum.
Tertullian asserts that philosophers are the patriaof heresy’ He also asserts that
philosophy would “blackmaif® the truth: “siquidem et ab apostolo iam tunc poishia
concussio ueritatis prouidebatd.”

Tertullian sarcastically notes that Christian doetrsuffers because it comes from
Judea, not Greece, and was spread by fishermerathef sophists’ The exordium
concludes at the end of Chapter 3, with a mentfdnsoearlier work against Hermogenes

on the origin of the soul. Tertullian now wishesnove on to other questions.

Narratio and Propositio

Thenarratio explains the nature and background of the casd#réullian will
make. Tertullian summarizes what he hopes to apiemnext in the first line of
Chapter 4: “Post definitionem census quaestiortatas patitur. Consequens enim est,
ut ex dei flatu animam professi initium et dispetaus™! If the soul comes from the

breath of God, it has a beginning, though Platold/bave it be unborn and unmade, that

is, fully eternal®?

%" De anima3:1.

3 ewis and ShortA Latin Dictionary definition ofconcussipdefinition 2, p. 406. Tertullian also uses
the word in Ad Scap. 4, which is the citation foistdefinition.

% De anima3:1.

“pid., 3:3.

*1De anima4:1.

*2 |bid.
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Plato’s idea is a problem for Tertullian, becaiseternality would put the soul
on par with God. Tertullian is here practicingaltnique called “innoculation”, in which
the most potentially damaging piece of evidencersg#he author’s case is brought
forward early, and dealt with expeditiously. Tdré&n deals with this problem, and
strikes his first real blow at Plato, by bringiragward a number of Stoic philosophers
who assert the soul’s corporality. He cites, dpsadly, Zeno, Cleanthes, Chrysippus and
Lucretius®®

The following arguments are given: the corporabtyhe soul is shown by the
fact that death results when the soul leaves tdg ieno]; family likenesses include
characteristics of both soul and body [Cleanthesly a body can touch and be touched
[Lucretius]; when the body deserts the soul, thaytdies [Chrysippusf.

Thenarratio uses only pagan sources to refute Plato, ancefzape the ground
for Tertullian’s thesis, which is presented in suecinct sentence at the end of Chapter
5: “Therefore, the soul is body, since, if it wexa corporeal, it could not desert the

body”*

“3De animab5:1-6.
* De anima5:6.
> De animab5:6: “Igitur corpus anima, quae nisi corporalispe non derelinquet.”
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Confirmatio: Origin, Nature and Faculties of the Soul

The discussion Tertulliansonfirmatioin De animawill demonstrate his use of a
“tripod” to support his arguments: philosophy,ifture, and medicine. He will not
allow any of his assertions to be supported onlbspture, but uses it as a secondary
support. This technique allows Tertullian to addrboth pagan and heretical objections
in terms that pagans and heretics can accept.

Chapters 6-10: Contra Platonem

The first five chapters dbe animas confirmatiotake issue with Plato and the
Platonists on a number of points concerning thepa®al nature of the soul. Tertullian’s
arguments are primarily logical and medical, thobhgtdoes include one supporting
reference from Scripture. Tertullian makes théofeing points in Chapters 6-10:

1) The Platonists assert that every body mustthereanimate or inanimate.
Inanimate bodies are receive motion from sometklag; animate ones
cause motioif® Since the soul neither receives nor causes mation
cannot be a body. Tertullian’s counter-argumethas the soul causes the
feet to walk, the hands to touch, the eyes to stmv then can it not be a
body? “Vnde uacuae rei solida propelleré?’in addition, there is
medical evidence (from Soranus, a lateéntury physician) that the soul
is actually refreshed when the body é4ts.

2) Scripture, specifically Luke 16:23-24, is usaceaidence for the body’s
corporality. This example uses the story of Diaed Lazarus to illustrate
physicality of the souf?

3) Chapter 8 details other medical arguments ferctirporality of the soul,
using Soranus as source.

4) Plato maintains that, if the soul had a “figuoe™likeness” (‘effigies”), it
would be compound and therefore soluble, and tbexefot immortal.
Tertullian contradicts Plato based, first, on then@ revelation given to a
Montanist sistef’ He goes on to develop the idea that the soul was
formed in Adam as the breath of God suffused Adddy and made the
soul fill the body and take on Adam’s shape. Tlaugerson has two faces
for one body, inner and out&r. Tertullian then asserts that the purpose of
this likeness is recognitiof.

6 De animag:1.

4" De animas6:3.

“8 De anima6:6.

49 De anima7:2.

*0De anima9:4.

z De anima9:8: “Hic erit homo interior, alius exterior, digiter unus”.
Ibid.
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5) Soul is uniform substance, as Plato assertsit 8pd soul are the sane.
“lpsum est enim quid, per quod est quid”.

Chapters 11-16: Taxonomy of the Soul

Tertullian now turns to the structure of the sodke demonstrates that spirit is not
separate from the soul, but is a faculty or operadif it>> Similarly, the mind £oss) is
also a faculty of the sodf. It is not distinct from the sodl. Since the mind is the soul's
instrument, it is the soul that is suprerfie.

While various philosophers would divide the saubiits components, Tertullian
maintains that the only possibility is a logicalidion into functions, rather than a
physical division into parts. Tertullian uses aifical) organ, said to have been created
by Archimedes, as a metaphor to explain this pgint.

Tertullian then posits fyepovucév, a supreme director, for the sBulHe
provides three sets of supporting evidence: theemgent of (numerous) philosophers;

Scripture; and the opinion of learned medical dactb

3 De animal0:9.

> bid. “The thing itself is that through whichig’. This quotation, though elegantly simple irtihais
exceeding difficult to translate into idiomatic Hisf!

5 De animall.

6 De animal2.

" De animal2:6.

8 De animal3:3.

9 De animal4:4.

9 De animal5:1

%1 De animais.
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Chapter 16 includes a discussion of the rationdlierational elements in the
soul. This logical division was suggested by Pfatdertullian, however, elaborates:
the rational element is the soul’s natural state, @mes from God. The irrational came
later, as a accretion whose origin was the Dewlahich was the result of sin. All sin is

irrational &

The rational part of the soul has two pa#g.ixov” (“indignatiuum”)and
“émbuprov” (“concupiscentiuum”).  Since Christ had a soul bkes, it did contain
these two parts. The first part consisted, incle of Christ’s soul, in His anger at the
scribes and Pharisees. The second consisted afeldie to eat the Passover meal with
his disciple$?

As in the previous section of heenfirmatiq Tertullian uses Scripture as support
when he can, but leans mainly on philosophy andiecmezlto prove his points.

Chapters 17 and 18: Heretical Objections

Plato points out ways that soul is deceived bystreses, an idea that was picked
up by the Platonists (Tertullian’s term for the ff@latonists) and, from them, by the
Gnostic heretics. In thBBmaeus Plato declares that the operation of the sesses |

irrational and is conditioned by our opiniotisHe uses mirages (e.g., the bend in the oar

when seen under water) as a proof.

®2De animal6:1.

% De animal6:2: “igitur a diabolo inrationale, a quo et dalim, extraneum a deo, a quo est inrationale
alienum.”

% De animal6:4.

% For exampleTimaeus28C and 51A
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For once, Tertullian is able to call on the Epi@angfor help. The senses are not
at fault, it is some condition exterior to themttbauses the senses to react as they do.
The senses are operating correctly — it is th@iutis that are ba¥f. Tertullian tells us that
the reason he has brought this issue up is toeréarcion, who would make Jesus into a
phantom®’

In Chapter 18, Tertullian discusses the Forms afdPh order to deal with the
separation of senses and intellectual perceptionsopnded by the Gnostics and
Valentinians. Forms are those invisible, ideatitiers that are the patterns and causes of
the objects of nature that our senses percéive.

From this concept of Forms, says Tertullian, cohgehteresies of the Gnostics
and Valentinians. These heretics separate sersrsritellectual perceptions. Senses
can be deceived, intellect cannot. Tertulliantfencontrary argues that the soul and
senses cannot be separated. If corporeal thiegsesiceived by the soul, then the mind is
a sensuous faculty and not just intellect: “Deniguguo sentiuntur corporalia? Si ab
animo, ergo iam et sensualis est animus, non tamttathectualis, nam dum intellegit,

sentit, quia si non intellegit, nec senfit.”

% “Garbage in, garbage out” as computer programsays The discussion referred to iDa animal7:-
6, and is summarized as Nam ut in aqua remus ulerl infractus appareat, aqua in causa est; akeniq
extra aquam integer uisui remus.”

" De animal7:14.

% De anima18:3.

% De anima18:8.

Steve Hulme Church History 272a Fall 2005



Hulme Term Paper Page 18

Chapters 19-21: Development of the Soul

Chapter 19 is concerned with when the intellest fippears in a human being.
Aristotle’s example of the tree is used. Aristplecording to Tertullian, demonstrates
that a tree can have vitality without knowledgeistisomething can exist that has vitality
without a souf® The reason that this idea is threatening to Tients thesis is that it
might be used to show that there is a time, falamse childhood, when the child has a
soul but not a mindt

Tertullian turns the tables on Aristotle and aush@ho agree with him, using the
tree example. He observes that, in contradicbofristotle, any plant, no matter how
young, already knows how to grow. Ivy plants, frima very beginning, know how to
hang on to something as they grow. Infants, it @ able to recognize their mother,
the nurse, their own cradle from the very beginnifignde” asks Tertullian, “illi
iudicium nouitatis et moris, si non sapit?"Whence comes to him this discernment of
new things and of customary ones, if he does nae kaowledge?”.

From this evidence, Tertullian deduces that alghoperties of the soul are
present in it from the very beginning, and grownglovith it. The soul is uniform as a
seed, but develops characteristics as it growsatteataused by its environméntHe

buttresses his claim with the Stoic Seneca, armdeede from Plato, Sallust and othé&fs.

De animal9:2.
™ bid.

2De animal9:9.
3 De anima20:2.
" De anima20:1-3.
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Tertullian comments that Christians hold that theran influence on the soul’s
development by God and the devil, but that thesaddave been treated in their own,
separate, worlk®

In Chapter 21, Tertullian returns to the attack/@hentinians, who held that the
soul’s character was immutable since “a good teamot bear bad fruit; a bad tree cannot
bear good fruit” (Luke 6:43). Tertullian’s count@igument is that a bad tree can, indeed,
have a good branch grafted on to it, and thus ¢peada fruit. The power of the grace of
God is more potent than natufe.

In this section of theonfirmatiq Tertullian tries to prove that a human being is
always in possession of an intelligent soul, tloails develop as humans grow, and that
the character of a soul can change as a resuieadtercise of free will. He proves the
first two points by means of reason and of the @uthof pagan thinkers. The final
point, on free will, is primarily a matter of disgguwith the heretics. To counter them it is
appropriate for him to invoke the only gospel ie ttanon of Scripture that both Catholic

and heretic accept.

> De anima20:5.
®De anima21:6.
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Chapter 22: Summary of the Confirmatio
Tertullian has laid out a case for the soul’s ocoafity using the resources of
philosophy, Scripture, and medicine. He has eistadd the following propositions about
the origin, nature and faculties of the soul:
= The soul comes from the breath of God
= The soul is immortal, but not eternal
= Soul possesses a body and has a form
= The soul is a simple, non-compound, substance
= Soul has an intelligence in its own nature
= |t develops is power in various ways
= Soul has free will
= Itis subject to changes through accident
= can be changed through the operation of its fasulti
= rational and supreme
= contains spirit of prophesy
Plato and Platonists have been the primary opperikat theconfirmatiohas engaged.

The reason for this choice of opponents will emeénghe next section dde anima.

Refutatio

Barnes staté5that it would be natural to follow the summary whartullian has
proved with a peroration. He attributes the faet fTertullian continues for another 36
chapters to a perception of fragility in Tertullisargument thus fdf Barnes calls what

follows, that is, Chapters 23-57, an “amplificatio”

"Barnes p. 207.
8 bid.
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Barnes’ logic is suspect for four reasons. Fitetse chapters constitute the
majority of the work. They do not appear to beafter-thought. Second, the topics
discussed in them are mainly objections that hegetiight advance against Tertullian’s
thesis. This choice of topics contrasts with thy@ds of theconfirmatiq as we have seen,
which are focused on pagan philosophy in genemloanPlato in particular. Third,
where Platonic ideas are discussed (for exampénaasis and metempsychosis),
Tertullian will frame the problems in terms of tteots of heresy. Fourth, in Chapters
23-57 Tertullian will use, primarily, philosophy @medicine as tools in his arguments,
since the heretics would not accept his Scriptceabn, and since he does not believe
that heretics have any right to Scripture.

All these factors lead to the conclusion that thenary intended audience Ble
animais heretic, not pagan, and what has been discussbdconfirmatiois simply
preparation for the ideas he will now introducer these reasons, Chapters 23-57 are
better termed eefutatiowhose purpose is to refute objections that his tpponents, the

heretics, might make. This large section is the treart oDe anima.
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Chapters 23-24: Introductory Attack on Anamnesis

In Chapter 23, Tertullian begins thefutatioby refuting the idea of anamnesis,
which is Plato’s conception of how people learrertiillian needs to deal with this issue
because many heretics either deny creation of hityrlaynGod, and/or state that the soul
descends from the (better) spiritual world into nh&terial, and the originator of these
heresies is Plato: “Doleo bona fide Platonem omrixa@reticorum condimentarium
factum.”®

It is Plato who imagines the creation of humansniigrior god&°. Plato, in the
Phaedo also develops the notion of the transmigratioaaefls (“metempsychosis”) from
spiritual to physical worlds, and back again. En#seories entail acceptance of the idea
of ‘nabmois avapvnoes’. Tertullian proposes to defeat the heretics by diapg
anamnesi§?

The problem with Plato’s idea is that anamnesisteynally inconsistent. Plato

holds the soul to be unborn, immortal, incorruptadmd impassible. However, he allows

it to forget the world of Forms when it is born, isfnwould require passibilit§?

® De anima23:5.
80 Timaeuss9C; 42E-43A.

81 De anima23:6.
82 De anima24:3.

Steve Hulme Church History 272a Fall 2005



Hulme Term Paper Page 23

Moreover, how does it occur that the knowledge fthmintellectual faculties (which are
supposedly the higher ones) can fail in a perstilewhe instinctual faculties never do
s0?%® Finally, asks Tertullian, why is it that, of alie¢ people who have been in the world,
it was only Plato who was able both to forget ancetollect the Form&%

Chapters 25-27: Origin of the Soul and Attack On M etempsychosis

Tertullian returns to explanation of how all soate derived from one, and when
and how they are produced. He is trying to shaat tie soul exists in the human
embryo, and adduces the experience of human mdthstport his vie#> They can
attest to the existence of life in the woffibEven Plato (who usually maintains that the
soul enters the body when the infant draws it$ fireath) offers the view in the sixth
chapter of thé.awsthat the soul comes from the s&&d.

The danger with Plato’s idea of metempsychosisasit contradicts the need for
resurrection. Integral to the concept of metempests is the idea that the soul enters the
body at birth. This danger that metempsychosisisso great that Tertullian continues
his argument in Chapter 26, where he offers a nunmwihS8criptural references to support
his point of view. Again, as usual when debatiegetics, his New Testament references
come from Luke.

Chapter 27 concludes this section of tekitatiowith an argument for the
simultaneous origin of body and soul, and idea wwild exclude metempsychosis.

Tertullian offers three arguments: philosopHiahedical® and scripturaf.

8 De anima24:7.

8 De anima24:11: “Plato scilicet solus in tanta gentiunvailin tanto sapientium prato, idearum et oblitus
et recordatus est”

8 De anima25:2.

8 De anima25:3.

8 De anima25:9.

% De anima27:1-2.

Steve Hulme Church History 272a Fall 2005



Hulme Term Paper Page 24

Chapters 28-35: Additional Refutations of M etempsychosis

Tertullian tackles the views of various philosoghand heretics concerning
metempsychosis: Pythagoras, Empedocles, Simon Magli€arpacrates.

The attack on Pythogoras includes badhhominenand philosophical arguments.
Chapter 28 defines his view as “reciprocal transatign”, where souls recycle endlessly
between the worlds of living and deddChapter 28 builds the case that Pythagoras is a
liar, since he staged a fake trip to the Underwo@thapter 29 offers a logical counter-
argument to Pythagoras. Since the living haveotoecbefore dead, in the natural order
of things, then “Igitur si ab initio vivi non ex mtais, cur postea ex mortuis?”

Chapters 30 and 31 continue the logical refutadioRythagoras. If this
reciprocal transmigration were true, the number wkib and the number who return
would remain constarit neither shrinking nor growing. However, histshows that the
population of the world has in fact growh.A couple other logical problems are
mentioned in Chapter 31, principally that, if peodepart this life at various ages, why is
it that they return at the same age, that is, fanis’>

Empedocles is the next philosopher to be considel is ridiculed for having
dreamed that he was a god. Then Tertullian degdlop real attack against him:
Empedocles thought that people might transmigrateanimals, and animals into

people.

8 De anima27:6.

% De anima27:9.

%1 De anima28:1.

%2 De anima29:2: “If from the beginning the living do notme from the dead, then how do they do so
afterward?”

% De anima30:1: “Nam neque plures aut pauciores exisseanqedirent.”

% De anima30:2-3.

% De anima31:2.
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Tertullian develops the argument that this idealdoequire animals to change their
essential natures, from one pole (e.g., water ds)rmanother (e.g., to land animéfs)

In addition, there is the issue of size: coulcelphant, if it returned as a man, fit inside
his skin?

Chapter 33 continues the attack on Empedoclesgssircasm to mock the fate of
those who, as punishment, must come back as anivhalse qualities they cannot enjoy
(for example, a poet would not care to return peacock, which, though handsome, has
a repellent voicé€). The real issue with transmigration, howeveimimduced at the end
of Chapter 33: the judicial sentence for behasiming life is not permaneit.

Chapters 34-35 contain attacks on two heretiecap8iMagus and Carpocrates,
for their views on transmigration. The attack am& Magus is an extendad
hominembranding him as fornicator and presenting a btarexample of the
transmigration of a prostitute named Helen fromeTwho went through several
metempsychoses to wind up as Helen of Troy. Caapegis another heretic who was
both a magician and fornicator, though lackingttaesmigrating Helen, and the attack
on him moves forward accordingly. This Carpocratesight human souls would
transmigrate until sins had been expiated: “ltagpetempsychosin necessarie imminere,
si non in primo quoque vitae huius commeatu omnibligtis satisfiat (scilicet facinora

tributa sunt uitae!)*®

% De anima32:6
% De anima33:8.
% De anima33:10.
% De anima35:1.
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Chapters 36-41: Properties of the Soul

These chapters summarize the major elements ailli@nts conception of the
soul. The summary is placed at this poinDm animabecause the remaining part of the
refutatiowill cover the fate of the soul, rather than thalsocharacteristics.

Chapters 36 and 37 recapitulates and summarizes thbesoul is placed in
humans and when the sexual determinate of the emékgs place. Tertullian has
established that the soul placed in humans witlséleel. The soul is unform from the
very beginning and sexual selection takes placelsameously with conception. The
result is that one cannot tell whether seed or isoille cause of the sex of the embryo.
The embryo becomes human at conception: “Ex giuar ifgtus in utero homo, a quo
forma completa est*®

Chapter 38 outlines the growth of the soul. Thd goows at the same rate and
goes through the same stages as does the bodyedsun that the soul has desires, for
example, for food, for drink and for sexual aciyiis that the body is the temporary
abode of the soul, and the soul will naturally wanmaintain and improve its hoffié

The topic of Chapter 39 is that the Evil Spirit Imaarred the purity of the souls
from birth. Evidence of this comes from the prewvie and persistence of pagan

customs around childbirtf? Tertullian argues that evil spirits are inviteda the soul of

the infant through the doorway that is opened leyafgpagan customs.

10pe anima37:2.
%1 De anima38:5.
192pe anima39:2.
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In the case of mixed marriages (a Christian andgap), the infant does have a
hope of salvation, but baptism is required for medis. John 2:3 is cited as proof: “ ‘nisi
quis nascetur ex aqua et spiritu, non inibit imeey dei’, id est, non erit sanctu$>

In Chapter 40 Tertullian addresses the questi@viband whether its origin is in
the body or soul. Evil is committed by means @& blody, not because of the body:
“Nam etsi caro peccatrix, secundum quam incedeykilpemur, cuius opera damnantur
concupiscentis adversus spiritum, ob quam carma&stur, non tamen suo nomine cara
infamis.”®* Since the flesh doesn't get credit for good dekate at the direction of the
soul, therefore it would be improper to give it thlame for bad deeds.

Tertullian discusses original sin rather brieflyGhapter 41: “Malum igitur
animae, praeter quod ex obventu spiritus nequamrstipitur, ex originis vitio antecedit,
naturale quodammodo®®® However, because the soul comes from God, itslmess
cannot be completely extinguished. “Propterea rauiana sine crimine, quia nulla sine

boni semine® The soul can be saved if it receives the secania 157

1% pe anima39:4.

1% De anima40:2: “Even if the spirit were the sinner, on@ast of which we are forbidden to go about
with her, whose works are condemned for lustingresjahe spirit, on account of which they are adlle
carnal, nevertheless it has not [incurred] the nafrsin.”

1% pe anima41:1.

1% pe anima41:3.

197 De anima41:4.

Steve Hulme Church History 272a Fall 2005



Hulme Term Paper Page 28

Chapters 42-49: Discussion of Sleep

Tertullian will turn to a discussion of death ndwat he will first discuss sleep
because of the apparent similarities. He rejedtsourse, idea of Epicurus that sleep,
because it lacks sensation, is nothing to humamgsd} ‘quod sensu caret, nihil ad
nos™).'® His reasoning is that, since we must suffer dgatAnnot be nothing to us.
Moreover, we must talk about death just as we wpokthumus life and other
“provinces of the sout®, including sleep, the mirror of death.

In the opening paragraphs of Chapter 43, Tertulieviews, briefly, the views of
a number of philosophers on the subject of sldép offers his own opinion on their
views, which is that he has never slept in suclag that he can confirm anything of
what they say'® His view of the soul’s activity during sleep st given its
immortality, sleep cannot be the separation ofthigt from the body**
Since, as the Stoics say, the soul is always iamdt? sleep must be a function of the
body only: atemporary suspension of the actiwiiethe senses. It is not the dissolution

or lessening of the senses (resolutionem sensiigtisis)"*®

1% e anima42:1.

19 pe anima42:3.

10De anima43:2: “Ego me nunquam ita dormisse praesumo, hialiquid agnoscam.”

M De anima43:4: “Perinde deminutionem animalis spiritus iadigentiam spiritus aut segregationem
consati spiritus immortalitas animae non sinit ¢fed

12 De anima43:5.

113 bid.
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Continuing his discussion, Tertullian asserts thatsleep/wake cycle is an image
of the death/resurrection sequence. This is the@and the reason for sleep, and why it
is the mirror of death. If we regard it so, wdiate faith, we make hope grow, we learn
how to die and how to live, we learn how to keepolvaall while we sleep™*

Chapter 44 includes some possible evidence toadrttis thesis that the soul
does not leave the body during sleep. Tertulliest €xamines the story of Hermotimus,
who slept so deeply he was thought to have diadl, @ha result was cremated by his
enemies. Tertullian attributes these eventsdiseas&™ or to Divine interventioh®.

The second piece of evidence that Tertullian dedlsis the story in Suetonius that
claims that Nero never dreamed. Tertullian couwntieis with the assertion that
Suetonius also reports that Nero was, in fact, @btream late in his lif&"’

Chapters 45 through 49 discuss dreams. Tertudkaerts that dreams show that
the soul’s motion is perpetual, even while dreamimgese facts demonstrate the soul’s
immortality.*® Since the soul is moving, even in a dream, ancesine body’s limbs are
not available, the soul uses its own limbs: : ttlgcum quies corporibus euenit, quarum
solacium proprium est, uacans illa a solacio alieow quiescit et, si caret opera

membrorum corporalium, suis utitur:®

14 De anima43:12: “Ita cum euigilauerit corpus, redditum oii§s eius resurrectionem mortuorum tibi
affirmat. Haec erit somni et ratio naturalis etuna rationalis. Etiam per imaginem mortis fidemtiaris,
spem meditaris, discis mori et uiuere, discis aig dum dormis.”

5 De animad4:2.

18 De anima 44:3.

7 De animad4:2.

“8De anima45:1.

119 bid.

Steve Hulme Church History 272a Fall 2005



Hulme Term Paper Page 30

The question of dreams’ oracular qualities is cder@d next. Tertullian
distinguishes two types of oracular dreams. Th&cSiew is endorsed — God gives us
some dreams to enable our own natural, oraculéityabbed et Stoici deum malunt
prouidentissimum humanae institutioni inter cefenaesidia diuinatricum artiunt®
However, other kinds of oracular dreams may come fdemons?*

After a digression regarding ways to improve omgsaming® Tertullian
reasserts his belief that no one does not dredire ability to dream is inherent in the
natural constitution of the soul: “Dum ne animégua natura credatur immunis
somniorum.*#3
Chapters50-57: Death

Despite what Epicurus says, Tertullian declaresdkath is natural and
inevitable. The general opinion of humanity isttihds the debt of nature : “Publica
totius generis humani sententia mortem naturagutalpronuntiamus** The heretic
Menander (not the comic poet of the same namahsl#hat his baptism will prevent
death, but this is absutf To refute Menander, a number of examples ofitigll
waters” (as opposed to healing waters) are intredif€ Tertullian allows that Enoch
and Elijah were “translated” but this means thatrtdeath was only postponed.

“Translatus est Enoch et Helias nec mors eorunrtapst, dilata scilicet'®’

120pe anima46:11.

121 De anima47:4

122 The subject of Chapter 48 b anima.
123 De anima49:3.

124pe animas0:2

125 bid.

126 1hid.

127De animas0:5.
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The thesis of Chapter 51 is that death entirelyassps the soul from the body:
“Opus autem mortis in medio est, discretio corparisnaeque*® This chapter is
interesting, because it is constructed as a shatiba.

Tertullian introduces a shamfutatioto thispropositiq when he considers
whether there have really been cases where a@quédyt of a soul, remained with the
body after death. He examines a number of cagkérads that there are other plausible,
physical, explanations for the apparent retentiothe soul after deattf’ In summary,
because the soul is immortal it is also indivisibZeath, too, is indivisible and operates
on the entire souf® Two counter-examples of Christians who were deddbeemed to
move afterwards are introduced. However, Tertaltansiders these to be in the
category of “signs and portents” rather than tosseome activity of the soul after
death™* The conclusion of this chapter — a shmetoratio —is that death is a complete
entity that completely removes soul from bodycdtnot mix with life, any more than
day and night can mix: “Mors, si non semel tota eeh est; si quid animae remanserit,

uita est; non magis uitae miscebitur mors quametiabx.*?

122De anima51:1.
129 pe animab1:2ff.
130De anima51:5.
BlDe animab1:6.
132De animab1:8.
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Chapter 52 is also structured in terms of an omatibhe case that Tertullian
makes is that death, all death, is a consequentte dirst sin. Most humans see two
kinds of death: natural (from natural causes), @muatural, from violencEThe first is
in accord with nature and the second, contraryatane. This first part of the chapter
forms a shorexordiumandnarratio.

Tertullian, however, advances thpositiothat death is the result of a fault and
this fault is in no way natural: “Qui autem prim@dhominis nouimus, audenter
determinamus mortem non ex natura secutam homiseanex culpa, ne ipsa quidem
naturali***

His confirmatiomakes the following points to prove lpgopositia First, if
humanity had been created with the intention trethe, one could say that death was
natural. “Nam si homo in mortem directo institutusset, tunc demum mors naturae
adscriberetur®®> However, humans were not intended to die sineghdeomes from our
own choice. If one did not sin, one would not digherefore, death cannot be natural,
since it comes from our own will rather than froecassity-*

Next comes aamplificatio, in which Tertullian elaborates the unnaturalness
death. Death, Tertullian argues, overturns tharaatinion by separating soul and
body’

Theperoratioconcludes by comparing death, even when tranigua,shipwreck
that occurs when the navigation of the soul is nezdo“Nihilo refert integram abire

corporis hauem an dissipatam, dum animae nauigagdatut.**®

133De animas2:1.
134De animas2:2.
135 |bid.
136 1hid.
137 De anima52:3f.
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Chapter 53 stresses the indivisibility of the sewkn in the process of dying.
Tertullian states that, no matter whether deasthaw or quick, the soul is withdrawn
from the body all at once. No part of the soulesauntil all of it leaves. “Non omnis
autem pars statim et abscisa est, quia posteraegstjuia exiqua est, statim et ipsa
peritura est.***

Chapters 54 and 55 discuss the soul’'s destinat@mious philosophers posit
various destinations for the soul after it leavestody, but, in general, the philosophers
believe that the souls of the wise ascend to ther€or to the moon), while the souls of
the unwise descend to Had8%The Christian view is that Hades is in the depththe
earth: “Nobis inferi...[sunt] in fossa terrae etito uastitas et in ipsis uisceribus eius
abstrusa profundita&*

Christ, in his humanity, descended into Hades @saal man, so that the prophets
and patriarchs might partake of Himself, beforeddeended to the right hand of the
Father-** The souls of most Christians, despite what cetiaietics think:** will not
ascend until the world ends and the kingdoms ohteens will be unlocked: “Cum
transactione enim mundi reserabuntur regna caeldttfitDe anima55:3). Paradise
contains only the souls of the martyrs. Your digy to paradise is your blood: “Tota

paradisi clauis tuus sanguis e¥t”

138 De animab52:4.
139De animas3:4.
149De animas4:1-4.
¥1De animas5:1.
42De animas5:2.
43De animasb5:3.
144 bid.

5De animab5:5.
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In the penultimate chapter of thefutatio, Tertullian considers two questions:
when does the soul depart for Hades, and whatdihaddy will we have in the
Resurrection? He contends that it would be untaithe soul to suffer because of the
slowness of the living to bury the botf{j.In addition, Tertullian refutes the notion that
the souls of those who die prematurely must watiteearth until the number of year
have passed that is equal to the number of yearshity would have lived. He points
out that one cannot age without a body: “Aetatermaron potest capere sine corpore,
quia per corpora operantur aetat&¥.”Since we will receive our bodies back at the
resurrection, our souls will receive back theseid®th the same age and mode that they
had beforé® The question of those who have died violent deithaken up next.
They, too, will pass an exile in Hades, in onet®two regions. The bad will reside in

the bad section, the good, in the good secfidn.

148 pe animas6:3.
147De animas6:5.
148 De anima56:5f.
149De animas6:8.
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In the final chapter of theefutatio, Tertullian closes by taking a look at the
“appearances” on earth of those who have diedfldtg states that any magic that
claims to be able to bring souls back from Hadgghny: “Sic et in illa alia specie
magiae, quae iam quiescentes animas euellereaisinfeditur et conspectui exhibere,
non alia fallaciae uis est® Hades cannot be opened, nor can souls leavestum to
earth, as Luke 16:26 show?. Finally, in a true resurrection, the solid, prbkeaand
touchable reality of the souls in the body will gughone to recognize the fraudulence of

any apparition of a dead persth.

Peroratio
The concluding chapter @fe animatreats the status and fates of souls waiting in

Hades for the final judgment through a dialoguenwait imaginary interlocutd?® The
theme in this series of questions is that sehtsuldreceive a foretaste of their final
reward or punishment. The soul cannot, by nat@raain static, so must stay in motion
in Hades. In addition, it would be quite unfair fbe evil to fare well in Hades, while the
good worry about their ultimate fat&® The soul, moreover, is capable of sinning
without the aid of the body, as Christ Himself gethout in Matthew 5:2&8° Therefore,

it does not have to wait to be reunited with theyofor punishment to begift® This

point, Tertullian notes, has been stressed by #hadrete™>’

0De anima57:6.

*1De anima57:11.

1%2De anima57:12.

133 An example otontrapositig as noted iBarnesp. 208.

% De anima58:3.

1%5De anima58:6.

158 pid.

15" De anima58:8: “Hunc etiam paracletus frequentissime condaeit.”
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To conclude the treatise, Tertullian makes twoteelgoints. First, “necessariae
curiositati satisfecimus® that is, “we have satisfied the necessary cuyidsiThis
curiosity, as discussed iDe Praescriptione haereticuns that which stops seeking after
it has found>® Second, and finally, that curiosity that is extrgant and idle will still
lack information™®® This self-willed curiosity is Tertullian’s ided the motivation of
heretics. The closing slap against heretics retefothe impression that the real target
for this treatise is the heretic. The destructbthe claims of philosophers in the

confirmatioof De animais intended to cut down the intellectual scaffofglthat supports

heresy.

158 (i

Ibid.
159 See the previous discussioné Praes. haerChapter 11.
1%0De anima58:8.
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Conclusions and Ideas for Further Research

Conclusions

De Praescriptione haereticorumm a major work in terms of size, topics covered,
and effects on later generations. However, aryarsabf the work does not reveal a
structure that uses the principles of classicabrie De Praescriptione haereticuia
not intended to persuade outsiders so much ashémtigaind strengthen the faithful by
showing them how to avoid falling into heresy. flillan can assume that his audience
will read the treatise to be informed, not persudladi@ addition, this treatise does not
want or need to take on deeply-held values of daksivilization like religious
syncretism.

De animaon the other hands intended to persuade its audience. For that
reason, it is structured inexordium, narraticandpropositiq confirmatio, refutaticand
peroratio. In addition, several of the key chapter@ animaare, themselves,
organized using this structure. The audiend@efnimamight be pagans, heretics or
both. The concentration on philosophy and meditorgupport his proof might point to
either group. The amount of space devoted toagéut of heretics, and the tendency to
use Luke when Scripture is quoted, indicate a leadedudience. It also appears that
Tertullian intends the work to destroy the foundias for Gnostic heresies by attacking

their “mentor”, Plato.
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Does Tertullian resolve conflicts between Christiaand classical culture, as
Barnes states and as the final lindefpallio seems to imply*%* It is clear that
Tertullian is quite comfortable turning classidaétoric to Christian uses. In that respect
he is near the beginning of a long and honorablition of Christian writers. Tertullian
has clearly received thorough training in rhetoas would many intellectuals in North
Africa up through the time of Augustine. The fdwt he uses the tools he knows is not
surprising. Use of them must have been almostgkpature to him. His reliance on
familiar tools is not sufficient to prove that,limself, he reconciled classical culture and
Christianity.

The key issue in such a reconciliation would hagerbthe issue of tolerating the
worship of multiple gods, which was the patterthea ancient world, and is what is
meant by “syncretism”. This idea was deeply engrdiin classical civilization, since it
had been present since Alexander. The assumpfitimelpagans that syncretism was a
good thing is the reason why the judges and mattytse in the martyr stories from the
second and third centuries seem to be speakingadepanguages. The judges never
understand why it is worth dying to avoid makingndplic gesture. The martyrs-to-be
do not understand how anyone could prefer life wdtiatry over death. Syncretism is a

concept that would have looked like “idolatry” tertullian.

%1 Barnes p. 210 ande pallio 6:4.
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Therefore, the unresolved conflict with syncretdisproves Barnes’ assertion
that there was a reconciliation in Tertullian bes¢wehristianity and classical culture. It
is certain, however, that Tertullian used his pagduncation to further the cause of the
Church. Whether he understood what was happemingtphe is one of the major forces
that at least converted, if not subverted, classietoric to the use of Christianity.
Ideasfor Further Research

This project began when the author realized thah&s analysis of the rhetorical
structure oDe animaconstituted the only such analysis of this impdrea@ample of
classical oratory. The summary analysis presentdus paper needs to be refined and
extended beyond the constraints of a term paper.

There is another treatise of Tertullian that ngedse put through the same kind
of analysis: thépologeticum.Tertullian’s treatise deals with the questions of
acceptance and syncretism outlined in this paphe Apologeticums a persuasive
treatise addressed to a pagan audience. A cuasatysis of the work shows the

following rhetorical structure:

Chapters 1-3 exordiumandnarratio
Chapter 4 propositio >
Chapter 4 partitio

Chapters 5-49 confirmatio

Chapter 50 peroratio

182 Thepropositiois “iam de causa innocentiae consistam, nec tangfumabo quae nobis obiciuntur, sed
etiam in ipsos retorquebo, qui obiciunt, ut ex Qaoque sciant homines in Christianis non esse nuse
nesciunt esse, simul uti erubescant accusantésshdll take a firm stand on the cause of our
blamelessness. Not only will | refute what is gt to us, but | will also turn the charges backiras}
those making the charges, so that from this menknaw that Christians do not have those sins which
their accusers have, unknowing, in themselveshaothey may blush while they accuse @L,
Apologeticum4:1.
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A great deal of space #pologeticums devoted to an explanation of why
Christians reject pagan gdd%$ In addition, Tertullian justifies Christian resal to
sacrifice even on behalf of the empéfdm Apologeticum Throughout this work
Tertullian assumes that worshipping anyone exdepthristian God is idolatrod®>
Both parts of his argument constitute reasonedtiejes of religious syncretism.

It is certainly difficult to imagine a man so coneged in his beliefs as Tertullian
reconciling Christianity with any other culturethedr consciously or unconsciously.
However, it might be possible to argue that Teduallthough he would not worship any
god but the Christian God, would have been willmgolerate other religions. Such
toleration is what he is arguing for, on behalftiristians, in thépologeticum Would
he have been willing to extend that tolerationttteess? The answer may well be “no”,

but it is a question worth exploring.

183 cCL, ApologeticumChapters 10-16.
184 CCL, ApologeticumChapters 24f.
185 For exampleCCL, ApologeticunChapters 29-30.
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